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Abbaye’s Statement?

Establishing the Proper Text and Context

By: HESHEY ZELCER

In the printed version of our Gemara we find the following:

MATIP AT 97V DR RART RN XIANT PAWH 7979R T70R PAN
QOZY 1T I NTOL NATIP N0R YW NIW 0YR DTI0R YW W a0vnb
O M50 mAm NWOTY WD [AtA NWOT? OTp Q%Y C1IX 1w 70
nava> oTP TRNT o7 AN 272 aTP M3 wian Navm 101 wan navnb
MIR% 2°12R 2aRY aTP NP NMVPL 7P NN W Navm N nw
SW TnN? 127121 1P2°127 1°O01M) 1PH0IAY o0 PI0IR 1PNPam 1NPans anam
95 gbwn Y Donbwn cabn by vupm (1 RIPPY) NI 002w Pa

(X Ty 3% xnv) T MIpa

' The Koren Siddur: American Edition (Jerusalem: Koren, 2009) p. 48 trans-
lates the siddur version of this text as follows: “Abaye related the order of
the daily priestly functions in the name of tradition and in accordance
with Abba Shaul: The large pile [of wood] comes before the second pile
for the incense; the second pile for the incense precedes the laying in or-
der of the two logs of wood; the laying in order of the two logs of wood
comes before the removing of ashes from the inner altar; the removing of
ashes from the inner altar precedes the cleaning of the five lamps; the
cleaning of the five lamps comes before the blood of the daily offering;
the blood of the daily offering precedes the cleaning of the [other] two
lamps; the cleaning of the two lamps comes before the incense-offering;
the incense-offering precedes the burning of the limbs; the burning of the
limbs comes before the meal-offering; the meal-offering precedes the pan-
cakes; the pancakes come before the wine-libation; the wine-libation pre-
cedes the additional offerings; the additional offerings come before the
[frankincense] censers; the censers precede the daily afternoon offering; as
it is said, “On it he shall arrange burnt-offerings, and on it he shall burn
fat of the peace-offering” - “on it” [the daily offering] all the offerings
were completed.”

Heshey Zelcer, a businessman, is the author of Companion Mishnayot:
Tractate Niddah (1994) and A Guide to the Jerusalem Talmud (2002).
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Despite the introductory sentence, which seems to attribute the
above text’ to Abbaye, it has all the hallmarks of a beraita (a
Tannaic text): its language is in Hebrew; its style is Mishnaic (more
on this later); and most important of all, the Gemara treats it as a
beraita by explaining, point by point, the order advocated by each
of the fourteen pairs of Temple functions.” Was this statement au-
thored by Abbaye, or is Abbaye quoting an earlier statement, per-
haps a beraita?

There are other issues with The Text. R. Yaakov ben Asher (d.
1340) rules in his Tur that The Text is to be said as part of the morn-
ing prayers.* Indeed an early siddur from the incunabula (1490)
shows The Text as part of the daily morning prayers.” The reason we

Throughout this article we refer to the text generically as “The Text,” as
“The Gemara Text” when we refer to how it appears in Yoma 33a, and as
“The Siddur Text” when we refer to how it appears in our siddurim.

The pairs can be visualized easier as they are laid out, one per line, toward
the end of this article.

Tur in Orab Hayyim 48 rules that it is appropriate to say this as part of
the daily prayers, ...m0%1 71w 797917 770 770K M2 201, See also Beit Yosef
ibid.; Shulban Arukh, Orah Hayyim 48.

Although we do not find this text in the Shaharit prayers of Seder Rav
Amram Gaon (d. 875), we do find it in his Seder Ma‘amadot section: 1P
PIAR .7I2WH DY 70 X7 M A1PMaaap oo D17WN2 1NOW 0D anbwn L1097
129 MIWPA 90 MOWA O TV 91 RAT nwn 1ovn 1T7on. There is a cau-
tionary statement at the end of the Ma@madot, however, that the recita-
tion of the ma @mador is not an obligation for everyone, 3112 11217 377 77
DWW 07 WK INIROAN WIR Hvand KHw ,19 AT PR M2XM ,AWYn VIR 22700
[akimkepial R

For an overview of early siddurim (e.g., R. Amram and R. Saadiah Gaon)
and their influence on the development of siddurim in various countries
see Idelsohn, A.Z. Jewish Liturgy and its Development (NY: HUC, 1956).
In the first edition of Sefer ha-Eshkol of Abraham ben Isaac of Narbonne
(Rabi Abad) c. 1110-1179 published by R. Tzvi Binyamin Auerbach in
1869 we find on p. 7-8: 01 932 RAP*W 12w > 17 770 Jpn BT IPII POR 1AM
TPNPWADY WIPR2 1A MTAY 55 971377 79wnn 1701 2201 2°X°23 nna. In his
commentary Nabhal Eshkol Auerbach identifies Rabbeinu Eliyahu vo%x x1m
72037 TRA A" TRbD ORI 127 5w IR Ha HRONIPY 1320 YW enR aman 2" e
"3 "0 Pw"7mna 1913, In the Shalom Albeck edition completed by his son
Hanokh in1935-1938 (Jerusalem: Vagshal 1984), however, the entire ref-
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recite this in our prayers is based on Menahot 110a, that whoever
involves himself in the study of sacrifices, it is as if he offered up
those sacrifices.® Old printed siddurim (i.e., from 1490 - 1735) that
follow Sephardic prayer rites generally contain The Text,” while
those that follow Ashkenazik prayer rites do not.* To this day
communities that trace their ancestry to Germany (Ashkenaz) do
not have this text in their siddurim.’ The question, however, is why
the Tur ruled that 7The Text is to be incorporated into the siddur
since, according to Rambam,' the order of the priestly functions
specified therein is not in accordance with halakhah."

There are other anomalies: there are grammatical errors in The
Gemara Text; the style is inconsistent; and The Siddur Text is sub-
stantially different from The Gemara Text.

In this article we grapple with these anomalies and show that
The Gemara Text is in fact expertly crafted in accordance with
Mishnaic style, and that the recitation of The Text conveys a mood
that is reminiscent of the kobanim functioning in the Temple. We
will also, based on existing manuscripts and other methods, attempt
to establish the original form of The Gemara Text.

erence to the Seder ha-Ma'arakha cited above is missing on p. 10. See EJ
2:147 on the controversy regarding the Auerbach edition.

6 M poWw M MR PTY PRI PRI O7p WIpHA DM PRY W 2" 1937
A57WAT 70 D 03 0TI @1 19,0127 1R N0 TRY 9Yn LI RTI
JIwn) JN2Y 707 I AR DY D02 MI? IR AN LWOWIY I X LT avon
(X p"o rn o a2,

7 See for example PrSi1490; PrSi1524; and PrSi1712. (See the last page of
this article for the abbreviations used herein for the manuscripts and
printed editions of the Talmud and the Siddur.)

¥ See for example PrSi1519; PrSi1560; PrSi1597; PrSi1616; PrSi1691; and
PrSi1713.

?  See for example The Hirsch Siddur: The Order of Prayers for the Whole Year,
Translation and Commentary by Samson Raphael Hirsch (Jerusalem and
New York: Feldheim, 1969).

"9 See Rambam, Hilkhot Temidin u-Musafin 6:3 and Kesef Mishnah ibid. Sefer

Mitzvor Gadol 192 also rules against Abba Shaul’s order.

R. Amram Gaon, who lived before Rambam, included this text in the

Seder Ma‘amadot. See fn. 5 above. Perhaps this was a justification for sub-

sequently including it in the morning prayers.
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Grammatical Errors
There appear to be three grammatical errors in The Gemara Text:

1. In the phrase 279 mn1 wnn navm the gender is inconsistent. It
should read n»p n171 wian navm.

2. In the phrase a7 mn1°nw navm the gender is inconsistent. It
should read n»7yp N1 °nw navm.

3. In the phrase 0™2x> 2799 NP1 the gender is inconsistent. It
should read o°72x% a7 noP.

What may have caused these errors to find their way into the
printed version of our Gemara?

Two versions of the The Text in our Gemara:

Before we address these grammatical errors it is important to note
that although The Text appears only once in the Gemara, we can
recreate a second version of The Text by piecing together the various
parts of The Text referred to by the Gemara as it analyzes them in
Yoma on pp. 33a through 34a. Among the differences in the two
versions are the following:

The Gemara Text as Recreated

The Gemara Text (T1) From the Parts (T2)
27 M1 Wi navm NMTI? NN WHn DM
2°2RY 2T N Q7282 NP

When we look at the secondary version of The Gemara Text,
T2, we notice that two of the three grammatical errors are gone.
What may have caused these errors to slip into the main text of The
Gemara? An examination of Gemara manuscripts provides a clue.
Munich manuscript MsTbM95 reads 7P n7vpy and M1 °nw navm
"»7p. Similarly the London manuscript MsTbL reads mn1 winn navm
TP (see below).' It is easy to imagine how someone typesetting

2 The abbreviation is actually noted by a diacritical mark above the ».
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the Gemara from these manuscripts could have missed the abbrevia-
tion and typeset the word as o7 instead of nnp (or "mnmp).

mmmmw wﬁmmm
reowrbe s e e w 3TN NN

-'wmn.w PR DYY SRS Wy LA M
=ﬂ~'m= mrmwmm SOND RUHN MY e

‘H‘ L
;:;rwgﬁﬁ#wbmb ol

MsTbL: London, British Library, Harley 5508

Inconsistent Style

There are fourteen pairs of priestly functions about which 7he Text
tells us that one preceded the other. Of these, the first eight pairs of
functions are separated by the word omp or nnmp, and the next six
pairs are not. What accounts for this strange style? The answer is
that the first eight pairs utilize one style while the next six use a dif-
ferent style, both of which are used by the Mishnah. An example of
the first style where omp/mamp/1n1p is repeated for each pair is
found in Zevahim 10:1:

Naw *50% ,1°00I7 DX PATIP PTANT N30 DR TP 10201 TN 9D R,
WRI YW 20 21 00MY PATIP W WRI D0 W WRI O0MY AT
727712) "APR DR WYN--TANT NAWY WR 9127 NOW 720" R mawn

.(30,m2

Another example of this style is found in Zevahim 10:2:

RI17W 197,79 Q72 7P DRV QT 720 DR 0TI L1120 wTIpna 9 a0
NATIP DRV .O°WORY 9992 10w 2191 DRV NARY PRI T2 MR LIXn
2R ATINY o7 WK .TI0O7 DY NIIIR VAIR DY N0 a7 C1on ,awRD
W C1Bn ,A%WY TATR I PRY AN .DOWTIR WP XY 019 ,0M
YIIR NN PIVD W 0307 ,M020 PATIR 2MPW .anY POV TR arD 170N

irdi7atniis el bhighiabeleh) My milale)

The manuscript here seems to be employing unusual Hebrew grammar. It
reads PATIP O°XY 3 W NT0Y, and MATP N1 0w navm. a7 follows the
gender and amount of °%y "3 "W and not of N7°01. Similarly, ma7ip fol-
lows the gender and amount of M1 *nw and not of navm. I thank David
Guttmann for bringing this to my attention.
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There is, however, another way that pairs of items are presented
in which the word kodem appears only once, at the beginning of the
list, as in Horiyot 3:8:

T3 ,%9 PR, PRI Atam TRk DR ORI 17 190 e 1D ma
DY ,0°M01 TN TN 77 OR DAR P 00 AT DR 1mwn 7ave
ORI QY 273 3799 2P 09101 TRbN IRn--TIRT oy D17)

Why does the Mishna sometimes use a7p/nnTp to separate
phrases and other times not? The answer is that when phrases are
long it is necessary to insert oTp/nnTP to indicate to the reader
where one phrase ends and the next begins. When the phrases are
short, however, a7p/nn7p is needed only once, to set the pattern.
The reader can then easily recognize subsequent pairs by the initial 1
of the first word and the initial % in the second word of each subse-
quent pair. Our beraita uses both of these methods. The first eight
pairs contain multi-word phrases and thus amp/nnmp is used to in-
dicate where one phrase ends and the next starts. The first items in
each of the next six phrases, however, are all made up of a single
word and thus there is no need for the omp/namp separator; the
and  separators suffice."

Now that we have defined the structure of The Text as it appears
in the Gemara, let us compare it with 7he Text in our contemporary
siddurim."

The Text in our Popular Contemporary Siddurim

The Text in popular contemporary siddurim reads as follows:'®

" Similarly in Ma aser Sheni 5:1 we find w1 7R MIMP2 IR PI7¥H Y21 075
702 MN2p Yw1 noama 72y, Notice how the second pair noama 79w "
and the third pair 702 mn2p 5w omit the implied words MR P1»¥n be-
cause the %21 and 12 indicators suffice to separate the two items in each
pair. See also Orlab 2:3 nx 72MYm A779W7 DR O»RP71 0™R?97 DR 7797 7290
79w where the implied word 7997 is omitted in the second and third
pairs.

It should also be noted that the use of "mR1w and a biblical proof-text fol-
lowing the last item in a list is another common literary characteristic of
the Mishnah.

'® See for example, ArtScroll’s Siddur Tefillas Hashalem, p. 21.
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T2Y73 79997 PR RART RAPRY LRIAIT RAWH 71970A7 70 7707 71 AN
M3 W NTOY NATIP NI0R YW AW 397K ,N00p YW Paw 707nh naTip
TP SMPIDR 1A NWTY LONN0R 1At PWT? a7 QXY 1 1w 1701 ,00%Y
NaVa? o7 TANT O, TR0 072 AT NN WA D2vm N0 wian nauab
0°72KY ,07MaRY NATR DMLY LNN0R? AT M3 CNW Navm MmNl onw
7°3°T21 ,1°2°12% PO L1°H0MY 1PO01 ,1°I0I7 1PNam L 1PNane amam L anmang
251 RY PP TRV TYY 7Y LNRIw .00 12 DW nRne PRTp

1079 N3P 70 oW oY ,0onown

That The Siddur Text is different from The Gemara Text should
not surprise us. When text from the Gemara gets incorporated into
the siddur it often appears with various changes."’

Some of the differences between The Gemara Text and The Sid-
dur Text are as follows:

70 RO

799YNI 770 2702 T AN 799Yn 7707 PAR

72 5% R0 PATIP P01 2275 12 5w TNk Pt
0’2

VP APV OV T R 779V R (1 XIPN) MR

faWalplizis Rinivis e tivi) aMabli7oa Rmbvis!

The three previously noted grammatical errors in the 7he
Gemara Text were not carried over to the text in our contemporary
popular siddurim. The Siddur Text reads:

DNRTI? M1 wnRn nauvm
DRTIP M1 °Dw D2um
0°I2RY AT N

What about the last phrase in The Gemara Text Sw 7nn? 13°12)
0°27w71 1°2? Should its two phrases be separated with the word Pnmp
as in the siddur, or without the word as stated in the Gemara? Based
on the styles we analyzed earlier it should probably be left out, be-
cause in the pair ...7nn% 1211 it is clear where the first phrase ends
and the next starts.

"7 Responding to a question concerning the text of pitum ha-ketoret in the

siddur, Radbaz answers 2pn 01wa 7w AR 17 XD™M2 %0 NDYT> anx °0x"
(0"p 72X 1"277 N"W) "N MIN™I2 %P0DH MIAN NPDNT IT0R ROR LT Pwha. T
thank Aaron Sonnenschein for this and other sources.
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There is, however, another style utilized in the Mishnah in
which a word that applies to each item in the list is written twice: in
the first phrase and the last. We do not have such an example for
the word omp but we do see this style with a different phrase in the
first Mishnah in Kelayim:

,IDWY PADIIM OV NDIOWY @YW LA T QORDD TR LN 200N
JIT2 777 2OKRDD JOR--DNVWT 1297 9191 ,000 17P0I9M , 100 2195

Notice that the phrase 112 71 0»X73 11X appears only at the be-
ginning of the list and at the end, although it applies to all the items
in the Mishnah.

R. Hartman in his commentary on Maharal ® suggests similarly
that the last usage of Pn™p in our beraita (as found in our siddurim)
is a stylistic device used to indicate to the reader that it is the last
item in the list, although Hartman notes that 1»7p is not in The
Gemara Text.

This leads us to the extra word M7 inserted into our siddur.
None of the Gemara manuscripts available to us have this word.
This does not mean that there was never a manuscript that had this
word. It means simply that we have no manuscript evidence for it."
There is, however, a possible problem with this word. If the last
letter of »aX is pronounced together with the word mn the reader
would be enunciating God’s name (the Tetragrammaton). Some
suggest that we should therefore omit the word i while others
suggest that we ought to pause between the words *»ax and mi.*' R.
Ovadia Yosef rules, however, that since the pronunciation of God’s
name is inadvertent there is no problem.” What makes this inser-

118

18 y9p 7 WRA 775 MR N2onY 20 1T 9"An.

In response to a letter to ha-Maor printed in vol. 28, no. 4, Nissan 5736
the editor admits he has no idea from where the extra words of the siddur
originated (MpY 197 Y717 1R 131 770 7700 M PR 2™ NT°07 932 'R1T ).

D pnR PYn Nawn T RIRY W IR 03 1R TR ,MT0R 0 AR MK IR
(>0 OIaR YWR) WAw TN R N2 A" aw.

A70EN ROW 72,9117 1121 191 121 9707 AR' XX LTI 1200 ROPY 0 A7 A7 Xa2
(X MR 2 0 0K 0°°17 92) PRTNIRG QWS KR T ,Ma ay AR hw 7',

In X" 77 2"y PR *wx 70 the word mi is within parentheses.

R 191,"Ma" 72002 11073 K? (R 32 ®n) 0"w2 .797wnT 770 270 "ma” vax g
T TAI2 R 1Y .M AN? AW DONT0 730 2172 DaR L(7D 11°D) 5O N33 w3
n"wa 'v) 7 (o0 1200 D 992) 1R NRana (7MY 20 A7) MAX now (R"Y 0 A7)

19

21
22
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tion of M7 into The Siddur Text a bit ironic is that Abba Shaul is
quoted in Avodah Zarah as saying that, included with “those who
have no share in the World to Come” is: 1"nnIX2 oW DX 73177, one
who pronounces God’s name. Knowing Abba Shaul’s explicit ob-
jection to the pronunciation of God’s name, why would anyone
intentionally add this word to the introduction to a text associated
with Abba Shaul?

Now since Abba Shaul’s name is mentioned in association with
our beraita, what exactly was his role in its formulation?

Who Authored The Gemara Text?

When the Gemara in Yoma 33a introduces out text it states: 2R
PIRW RIRT RORY KWAT 7°0wn 79790 1700, “Abbaye mesader the ar-
rangement [of the Temple functions] in the name of the gemara and
in accordance with Abba Shaul.”

To properly understand what role, if any, Abbaye had in creat-
ing The Gemara Text it is important to define the meaning of both
"y70n" and "RWAAT RwR."

a7on: The word 1701 appears fourteen times in the Gemara. Most
of the time it means simply that someone who knew a certain text
“recited” it. For example, in Eruvin 21b we find X701 27 7% 0K
MR RNTAR 2701 Rp M7 1327172 X0, In Yoma 38b we have a very
similar statement: P RNTAR 7707 77 1731277 RIA77 X121 79 WX, In
Bezah 16b we find SXmw »7 7np ®n°ann 707 Ma7 X0 X0, Here
Rashi explains 1w 2Xmw T» °197 39V MM KD DYIWR YTV AW
TP°v3 193 M. * In Megillah 27a we find 11277 ®1777 a8 M5 K
NWW 277 7mp XN*ann 7on MiaT. Similarly, in the balance of the cases

1T 77250 A7UXN XROW 72,70 NN VAW DOTOPn WA CnYHaw (K1 12°0 YIR Ao
270972 TOIXW 1200w W 1NN ' aw A3a2 7% MM, M AR n2n Moaw 1'vn av
(2"Y0 v A7) mwn WXL 2Py O2aR NT°02 2" 9" aven M0 nacn? YAk Pl
W' 9% a1 HY TORaR PRY AR v "y ('t MR TRR NWOD) O UK 122 ¥
PR PNTNIRI OWT DR I0TTT A"YR LRI 712,097 99K 2N (R 19) myaw 'onn
170 [™MR-T P91 I 3020 0'MW) L. awh 10 R 703 XRw 2" phn o
(X0

In addition to the sources listed in the body of the article we have the
following: Berakhot 10a and 13a, Shabbat 12b, Rosh Ha-Shanah 35a, Yoma
14b and 33a, Taanir 8a (twice), Megillah 18b, and Kiddushin 66a.

23
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"370n" does not usually mean “created” or “established” but merely
<« M »
recited.

Nm3 onwn: Rashi on 33a explains that X737 7wn means Abbaye
is stating the order of the daily Temple functions based on “the en-
tire assembly of the Sages de-bei midrasha.”** Earlier on 14a on the
same statement Rashi elaborates, “A statement accepted by the en-
tire yeshiva who received it from their teachers.”® It is thus clear
that this statement was not made up by Abbaye but was already
accepted in the study hall based on what its students were taught by
their teachers.”

In Nazir 38b Rav Papa challenges a statement made by Abbaye
by intentionally misquoting a beraita. Rav Rapa explains that he did
this because ®°77 RW37 RWT R’ 772 97N T2 X7 XINX XY 720 XX
173, “I thought that [Abbaye] does not have a gemara in his hand
(Rashi ibid. defines “gemara” as “from his teacher”) and that he
would therefore back away from his statement, and I did not know
that he does have a gemara in his hand.” This again indicates that
attributing a statement to gemara means the person did not make
up the statement but had it passed down to him by his teacher.

In Yevamot 86a we have a question 1°&n "7 v"s, “What is R. Me-
ir’s reason?” and the Gemara answers PWwn 7277 7712 ROX "M 0K
..Xxm37, “R Aha the son of Rabbah answered in the name of
gemara...” Rashi explains 21 mwn ynww n"1 791272 127 1270 52°p 10
n"37 Xaveh waonp vt . “This 1s how he received it from his
teacher, and his teacher from his, going all the back until it was

(T awn AT LR 9 XEY ") KwTR 02T 1207 720w 99197, R, Rabinowitz

in Dikdukei Sofrim ibid. offers an alternate reading, X737 ®nwn, “in the
name of Gamda.” This reading, however, is unlikely as the only Gamda
mentioned in the Gemara was from the sixth generation of Amoraim,
which would make a reference to him by Abbaye impossible.

2 (RWT AW AT LR T R0 ") DMt 1P 720w 212 o0 D .

* Arukb under an entry for I3 writes, N2 W1D RVAXT XaWwH 77WA 7700 PR
ono X9X 0o on 7K. R. M. M. Landau in his Zelota da-Avrabam objects
to this saying: 3"V 3"X1 ,RIWT K7 X720 RITMI RIAX ,ONT IR MR AW "N
DIRW RIART R2ORY 720002 T2 A92pw ROR 7770 M¥YA X7 w97, I am not sure
Arukh must be read as R. Landau does: perhaps the Arukb is saying that
Abbaye is quoting an anonymous source, not a specific person.
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heard from R. Meir. Not that [R. Aha] is giving his own explana-
tion of what R. Meir said.”

DINW XaRT X298 Explaining 2w Xax7 82°9X%) Rashi refers us back
to 14b to remind us that the statement of Abbaye is in accordance
with the opinion of Abba Shaul and not in accordance with the
hakbamim.”’ Using Yevamot 86a as a model, however, we can also
say that 2IRW RIRT XOX) ,XWXT AW 73797 7701 IR means that
Abbaye recited the order of the Temple functions based on what
was taught to him by his teacher, who in turn heard it from his
teacher, going back—perhaps—all the way to Abba Shaul.

Based on the above we now translate the introductory sentence
as “Abbaye recited the arrangement in the name of tradition and in
accordance with Abba Shaul.” We can also say that it is likely that
The Gemara Text was not created by Abbaye, that there is a strong
possibility that it is a Beraita,”® and that perhaps its origin goes back
all the way to Abba Shaul. After all Abba Shaul is associated with
The Text,” he may have lived at the time of the Temple,” he was an
expert regarding the structure and the utensils of the Temple (Mid.

2T RANT RORY 77 LK A9 ROV ") nep? (939) NI M 92 Navn pU'oa mRT

(>ww.
*  Indeed Rabbeinu Behaye, Parshat Ekev p. 309 (Hayyim Shavel, Mossad
HaRav Kook edition) refers to The Gemara Text as a beraita. R. Moshe
Isserles (Rema) in Torat ha-Olah, section 3, chapter 10, expresses surprise,
however, that he would do so: »ax» X2 R33N X072 XIAW 200w 179V °175M
11277 R2HR X9 7R RAXT R29R 87707 7. Nevertheless, Rema tries to ex-
plain R. Behaye by saying, X¥w 2103 K37 0@ 37K MIRW MRD WO
0°X1N7 % 7770 ‘73PW P17 %17 RN,
See Encyclopedia Judaica, vol. 2, p. 40, “[I]c has been suggested that there
was a different Mishnah of Abba Shaul, which Judah ha-Nasi had used.”
Also in Encyclopedia of Talmudic and Geonic Literature, edited by
Mordechai Margalioth, we find 7717 "7 72 wanwaw ,71wn MW 7R RIR
1Wn21 227 YR D°MYD [0 ,0°0K 0700 NIWHD Y amR Mwm ,a1wng 2700 RWIT
DWW XX 2w wnawn nron Y. The source for these assumptions is most like-
ly Israel Lewy, Ueber Einige Fragmente aus der Mischna des Abba Saul.
R. Aaron Hyman, Toldot Tanaim ve-Amoraim, “Apparently [Abba Shaul]
witnessed the Beit ha-Mikdash as it appears from his words in Middot 2:5...
From all these it seems that he is speaking as someone who witnessed
what was in the Beit ha-Mikdash” vol. 3, p. 1106.

29

30
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2:5; 5:4; Shek. 4:2), and he appreciated the rhythm of words and
liked to create new ones.’!

A Literary Feature of The Gemara Text

There is another literary feature in The Text: initially it slows the
reader down, it then speeds him up, and at the end slows him down
again.

When one recites The Text, especially as part of a daily prayer,
he finds himself saying the first seven pairs of phrases in a slow de-
liberate pace.

When he recites the next six short pairs of phrases, however, his
pace speeds up. These latter six pairs of phrases evoke the back-and
forth rocking sounds of an express subway train speeding past the
local stations. When I recite The Text each morning I am reminded
of the M1 associated with the Kohanim in the Beir ha-Mikdash: On
the one hand the Kohanim were deliberate and meticulous (a feeling
evoked by reciting the first seven pairs of phrases), and yet on the
other hand they were efficient and quick (a feeling evoked by recit-
ing the next six pairs of phrases).

Finally, with the onset of the fourteenth pair of phrases the pace
is once again slowed down and a normal prayer speed resumes.

' Abba Shaul’s fondness for creating new words is evidenced by the state-

ment repeated in Tannaic literature that Abba Shaul 8 7°n—he would
call or give a name to something. The most remembered phrase in this
vein 1s in Kiddushin 4:2 >»172 570w X1 7377 2% XaX. In Yerushalmi Peah
8:1, 20d/21 we find, mwwn 1Mx ®xMp 7 xw ®ax %030 In Yerushalmi
Shekalim 8:1, 51b/1 we also find 179% JMR 879 7 78w XK. Similarly in a
Tosefta in Yoma 1:3 we find ®1w na now amR XMp 70 2R Xax. In
Tosefta Yoma, however, we find a different Tanna, R. Yehuda, as being
the author of a new word: Pvn?a [MX 8P 73] A7 227, The attribution
to R. Yehudah, however, is suspect. In Yerushalmi Yoma 1:1, 38c/35, we
find almost the exact phrase—only this time it is attributed to Abba
Shaul: PUN12 NOWH TMIR R 770 2IXW RIX.
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Another version of The Text found in Siddurim

The siddur of 9910 >naw 2"n contains a version of The Text in which
each of the fourteen pairs of phrases contains a71p, NP, or PATP.*
There is no existent Gemara manuscript that provides evidence of
this. There are, however, a number of old siddurim that contain
such a text dating from 1490* and 1524 (see below).

)]

w3 nag Ny ¢ 130m jova 'ty
whnawy  nzonronnntiy by
P oy R a MR s
fFo t N

notip W xoNax R
PNIWANTIOP Y PN AT
YR I3 WIO'T N TR Nep R
310 P DYP DY MIERITID)
2o DS P onen
TN NIYRN NIOM M) Wior
DI NIENT TR TR TN
PORINTIORT NP NN NIL)
rImnY PP oY oK, noTip
PRTRpRam  preannoTip e
oo paow’y PATIR PION P07
g o'y Patip P PG POTR

PrSi1524: Siddur, Venice, 1524, Sephardic

2 Sha‘arei Teshuvah (Mishnah Berurah, 48) writes, however, that there is no

need to add kodem to each phrase, nmwPY P71 MyTIP K" P"eRw "1 277 and
N2 PRTIP 172121 PN IRW P12 TV ORY.
3 See PrSi1490.
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Establishing the Precise Text of the Gemara

I would like to suggest the following as the most correct text based
on existing manuscripts and other proofs. Dividing The Text into its
individual pairs and centering them yields the following aesthetical-
ly pleasing image.

NIVR YW W 197YRY NATIP 1T 197vn 1
DOXY 1 1w IO NATIP NP YW W 107Yn 2
M9 12T NWT? 2TIP DOXY T 1w N0 3
NI Wan N2VI? a7IP 010 marm W 4
7707 272 DT NN wan Navm 5
N1 °Nw N2aYRL 7P RN aN 6
NIvPY NRTIP NI DY NAvm 7
0°72R2 N0 8

rightapNagmmie 9

7°nany anam 10

1°201% 1°nam 11

75017 7°20MN 12

7727725 oo 13

0°27v77 172 5w TR0k 7T 14
DoRRW; 5270 7008 VR AR 15

092 MI2Pa 20 oYwin Y 16

Line 2 ;mw momp»: MsTbL, MsTb], MsTbS1, MsTbMé, PrSi1490,
PrSi1524, PrSi1712, PrSi1717, PrSi1735 contain 737wm. MsTbO,
MsTbM95, PrTbVe, PrTbVi, PrTbA contain 7137wn. Analysis:
There is Talmud Bavli (“IB”) manuscript evidence for the word
7127wn with and without the leading 1. The printed editions omit the
V. The early siddurim contain the 1. A literary case can be made that
since the word 7197wn is at the beginning of two consecutive pairs it
should not require the leading 1 at the beginning of the second pair.
I cannot make a strong case either way. We thus leave it without a1
as in our standard printed Gemara.

Line 5 72n7 27% na7p nyma wan navm: MsTbL, contains 7y with
a diacritical mark above the »n. MsTbS1 contains na7p. MsTbS14
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contains nMn7p. MsTb], MsTbO, MsTbMé6, MsTbM95, PrTbA,
PrTbVe, PrTbVi contain o7ip. Analysis: Although the majority of
sources contain 7P, since we have two manuscripts that indicate
nnmp, which is grammatically correct, we choose nnTp.

Line 7 naup® n»7p mmr osnw nawt: MsTbO contains 127Ip.
MsTbS1, MsTbS14 contain nnmp. MsTbM6, MsTb], PrTbVe,
PrTbVe contain a7p. MsTbL contains m»mp. MsTbM95 contains
"»7p. Analysis: Although the majority of sources contain omp, since
we have three manuscripts that indicate nnmp, which is grammati-
cally correct, and in addition (T2) of PrTbVe and PrTbVi contain
nn7p, we choose naTp.

Line 8 2"mar» nup: MsTbO contains 2°12°8% n1op. MsTbS1 con-
tains U282 TP NwP). MsTbM6 contains PI2°X? NP DAOP.
MsTbS14, MsTb] contain 2°72°X? 7P nwp. MsTbM95 contains
2Ry 7P nwp. MsTbL contains M2°X? a7p nwp). PrTbVe,
PrTbA contain 2m2°X? a7y nop. PrTbVi contains 27p nwm
0°2X?. Analysis: All manuscripts except for one, and all printed
editions contain either o7p or nump. However, the (T2) versions of
MsTb], MsTbL, PrTbVe, PrTbVi, PrTbA all omit 27p and nnTp.
Therefore either keeping na7p or leaving it out is fine, but since the
literary style is to omit it—because of its one-word phrases—we do
the same. As to 0™2x% (Biblical Hebrew) vs. 11ax? (Mishnaic He-
brew), either would be correct but since the overwhelming majority
of the sources have 028> we choose that.

Line 14: a%9pn P2 Sw 7and poorar MsTbO, MsTbS1, MsTbM6,
MsTbM95, PrTbVe, PrTbVi, PrTbA contain 712 W 7an% 1272
0°27w7. MsTbL contains 0277 12 5w 7nn? P> 121. MsTb] contains
D277 1A% an pora. PrSil1490, PrSi1524, PrSi1712, PrSil717,
PrS11735, PrS11832, PrSiSS2003 contain 2 5w 707 PaTp 12772
0°27v7. Analysis: All manuscripts omit P»7p whereas all printed
siddurim have it. We choose to omit as evidenced by all existent
manuscripts.

Line 15: aonbwn 3% 7%y 2vwpm: All TB manuscripts and printed
versions contain only the latter part of the verse 251 7%y vpm
onown. All printed siddurim, however contain the entire verse 7
QoW 290 YV Pupm v Y. Analysis:  vupm mhvn by 7
oW abn 9y is the verse, and 075 N3P 92 2w 79V 1s the exe-
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gesis. We are instructed to read the verse "on7wn...moy" as oY"
"o%wn. Rashi explains: “...finishing; concerning the daily burnt of-
fering of the morning mentioned at the beginning of the verse that
states PUPM 19¥7 OV TWr—regarding this it adds, ‘after it, shall
come all the sacrifices.” It was not taught concerning the afternoon
(i.e., the daily burnt offering of the afternoon), for that is the last of
the sacrifices.” According to Rashi the entire verse is relevant to the
exegesis, however, since the main words are in the latter part of the
verse, and since all manuscripts contain only the latter part of the
verse we do the same. &®
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Abbreviations for Manuscripts and Printed Editions

Abbreviations for Talmud Bavli Manuscripts®

MsTbL TB Manuscript, London, British Library, Harley 5508
MsTb] Talmud Bavli Manuscript, New York, JTS, Rab. 1623

Abbreviations for Talmud Bavli Manuscripts®

MsTbO Talmud Bavli Manuscript, Oxford Opp. Add.

MsTbS1 TB Manuscript, St. Petersburg — RNL Evr. IT A 293/1
MsTbS14  TB Manuscript, St. Petersburg — RNL Evr. IT A 293/14
MsTbM6  Talmud Bavli Manuscript, Munich 6

MsTbM95 Talmud Bavli Manuscript, Munich 95

Abbreviations for Printed Editions of Talmud Bavli*

PrTbVe Talmud Bavli Print Venice
PrTbVi Talmud Bavli Print Vilna
PrTbA Talmud Bavli Print Amsterdam

Abbreviations for Printed Siddurim®

PrSil490  Lisbon, 1490, Sephardic
PrSil1519 Prague, 1519, Ashkenazic
PrSil524  Venice, 1524, Sephardic
PrSi1560 Tihingin, 1560, Ashkenazic
PrSil597 Krakow, 1597, Ashkenazic
PrSil616 Hanwah, 1616, Ashkenazic
PrSi1691 Frankfurt on Main, 1691, Ashkenazic
PrSil681 Amsterdam, 1681,

PrSil712  Amsterdam, 1712, Sephardic
PrSil1713 Berlin, 1713, Ashkenazic
PrSi1717 Amsterdam 1717, Cabalistic
PrSil735  Constantinople, 1735, Other
PrSil832  Tzafat, 1832, Sephardic

Abbreviations for other Siddurim

PrSiSS2003  Siddur M. ha-R. Shabtai Sofer mi-Premishla, ed. Yitzhak Satz,
Dovid Yitzhaki, Dovid Salmon (Baltimore: Ner Yisrael, 2003.)

*  Available at <http://jnul.huji.ac.il/dl/talmud/bavly/selectbavly.asp >.
»  Available at <http://www.lieberman-institute.com/>.

Available at <http://www.hebrewbooks.org/ >.

77 Available at <http://aleph.nli.org.il/nnl/dig/books_tef.html>.
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